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On August 9th, over 250 people gathered in Manitowaning to mark the
175th anniversary of the 1836 Treaty, and to honour the 16 Anishinaabe Chiefs
who signed it. More than 80 people rose before dawn to participate in the sunrise
ceremony, some starting out even before that to do a Water Walk beforehand.
By the time we began the Wampum Recitation, hundreds had gathered.
Despite some technical difficulties that made it hard to hear, everyone was moved
by Alan Corbiere’s telling of the Wampum Belts, and of the Covenant which the
Anishinaabeg and British entered into.
We were also honoured by the presence of Chiefs of local First Nations
and higher governing bodies, who withstood the searing sun and spoke
powerfully. These are the Chiefs who have taken up the mantle of those original
16 signatories. We gathered that day to remember those Chiefs, and to show our
respect by feasting their spirits: Alan called out each signatory Chief’s name and
clan, the drum sounded for them, and their descendants were called up to put a
feast dish into the fire. Then everyone was invited to feast as well: piles and piles
of fish, corn, salad, beans, stew, scone.
In the afternoon Elder Gordon Waindubence then spoke to us in Ojibwe
and in English about our history and the Anishinaabe Clans. The energy of the
whole day was great, and after the Giveaway and one last dance together, we
departed empowered. •
continued on pg 2
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MIIGWECH, Kate
KATE Roy!
ROY!
Miigwech

Kate, showing off the morels she picked
.DWHVKRZLQJRIIWKH¿GGOHKHDGVVKHSLFNHG


ŌĞƌϯϰǇĞĂƌƐŽĨƟƌĞůĞƐƐǁŽƌŬ
After 34 years of tireless work
cultural work at the Ojibwe Cultural
&ŽƵŶĚĂƟŽŶ͕
ĂŶŶŽƵŶĐĞĚ
Foundation, <ĂƚĞ
Kate ZŽǇ
Roy ŚĂƐ
has announced
ƚŚĂƚ
ƚŚŝƐ
ŝƐ
ŚĞƌ
ĮŶĂů
ƐƵŵŵĞƌ
ǁŝƚŚ
that this is her final summer with
ƵƐ͘
tĞwould
ǁŽƵůĚlike
ůŝŬĞ to
ƚŽ wish
ǁŝƐŚ aĂ happy
ŚĂƉƉǇ
us. We
ƌĞƟƌĞŵĞŶƚ
ƚŽ
<ĂƚĞ͕
ĂŶĚ
ƐĂǇ
miigwech
retirement to Kate, and say miigwech
ĨŽƌĞǀĞƌǇƚŚŝŶŐ͊
for everything!

EŽŽŶĞŚĂƐƉƵƚŵŽƌĞůŽǀĞĂŶĚ
No one has put more love and
ƟŵĞŝŶƚŽƚŚĞK&ƚŚĂŶ<ĂƚĞ͘^ŚĞďĞŐĂŶ
time into the OCF than Kate. She began
working at the OCF in June of 1976,
ũƵƐƚƚǁŽǇĞĂƌƐĂŌĞƌŝƚƐĨŽƵŶĚŝŶŐ͕ĂŶĚĂ
just two years after its founding, and a
few years before Sophie Corbiere (our
ŽƚŚĞƌůŽŶŐͲƟŵĞƉŝůůĂƌͿƐƚĂƌƚĞĚǁŽƌŬĂƐĂ
other long-time pillar) started work as a
ƐƵŵŵĞƌƐƚƵĚĞŶƚ͘͞/͛ǀĞďĞĞŶŚĞƌĞĨƌŽŵ
summer student. “I’ve been here from
ƚŚĞ
͞dŚĞƌĞ
the ƐƚĂƌƚ͕͟
start,” <ĂƚĞ
Kate ƌĞĐĂůůƐ
recalls ƚŽĚĂǇ͘
today.  “There
ǁĂƐĂũŽďƉŽƐƟŶŐ͕ĨŽƌƐĞĐƌĞƚĂƌŝĂůǁŽƌŬ
was a job posting, for secretarial work
ŽƌƐŽŵĞƚŚŝŶŐůŝŬĞƚŚĂƚ͘/ǁĂƐƵƉĂŐĂŝŶƐƚ
or something like that. I was up against
DĂƌŝĞ
ƐŚŬŝďĂŬ͘͘͘ĂŶĚ /I remember
ƌĞŵĞŵďĞƌ
Marie Eshkibok...and
thinking ‘oooh I’m not going to get it,
ƐŚĞŚĂƐŵŽƌĞĞǆƉĞƌŝĞŶĐĞ͊͛͟
she has more experience!’”
She got the job, though, and
ŚĂƐ
ǀĂƌŝŽƵƐ
has ƐƚĂǇĞĚ
stayed ŚĞƌĞ
here ĞǀĞƌ
ever ƐŝŶĐĞ͕
since, ŝŶ
in various
ĐĂƉĂĐŝƟĞƐ͕ŝŶĐůƵĚŝŶŐǆĞĐƵƟǀĞŝƌĞĐƚŽƌ
capacities, including Executive Director
ĂŶĚ
<ĂƚĞ
and ƵůƚƵƌĂů
Cultural WƌŽŐƌĂŵƐ
Programs DĂŶĂŐĞƌ͘
Manager. Kate
has worked alongside the OCF’s original

Kate
in the old OCF building
.DWHLQWKHROG2&)EXLOGLQJ

founders,
founders, and
and seen
seen itit through
through its
its many
many
ŝŶĐĂƌŶĂƟŽŶƐ
incarnations ĂŶĚ
and ĐŚĂŶŐĞƐ͘
changes.  ͞ƚ
“At ƚŚĞ
the
beginning
we
were
working
with
the
beginning we were working with the
ĐƌĂŌƚƌĂĚŝƟŽŶƐ͕ƚƌǇŝŶŐƚŽƌĞǀŝƚĂůŝǌĞƚŚĞ
craft traditions, trying to revitalize the
ĐƌĂŌ
tĞ ĚŝĚ
craft ƚƌĂĚŝƟŽŶƐ͘
traditions.  We
did ůĞĂƚŚĞƌǁŽƌŬ͕
leatherwork,
ďĞĂĚǁŽƌŬ͕ƋƵŝůůǁŽƌŬ͘͘͘͟
beadwork, quillwork...”
Back
Back in
in 1976,
1976, the
the OCF
OCF was
was in
in
Ă
a ůŝƩůĞ
little ƉŽƌƚĂďůĞ
portable ƚƌĂŝůĞƌ͕
trailer, ŽƉƉŽƐŝƚĞ
opposite ƚŚĞ
the
D͛ŚŝŐĞĞŶŐ
M’Chigeeng ;ƚŚĞŶ
(then tĞƐƚ
West ĂǇͿ
Bay) ďĂŶĚ
band
ŽĸĐĞ͘ǁŚŝůĞůĂƚĞƌ͕ƚŚĞǇƵƉŐƌĂĚĞĚƚŽ
office. A while later, they upgraded to
twoƚƌĂŝůĞƌƐ͘͞tĞƚŚŽƵŐŚƚǁĞǁĞƌĞũƵƐƚ
two trailers. “We thought we were just
ŝŶŚĞĂǀĞŶƚŚĞŶ͊͟<ĂƚĞůĂƵŐŚƐ͘dŚĞŶŝŶ
in heaven then!” Kate laughs. Then in
ƚŚĞϭϵϴϬƐ͕ƚŚĞǇŵŽǀĞĚƚŽĂŶŽůĚƚǁŽͲ
the 1980s, they moved to an old twostorey
storey building
building on
on the
the spot
spot where
where the
the
K&
/Ŷ ϭϵϵϵ͕
OCF ƐƚĂŶĚƐ
stands ƚŽĚĂǇ͘
today.  In
1999, ƚŚĞ
the K&
OCF
ĮŶĂůůǇ
finally ƌĞĂůŝǌĞĚ
realized ŝƚƐ
its ǀŝƐŝŽŶ
vision ŽĨ
of Ă
a ĨƵůůǇͲ
fullyequipped
cultural/gallery/museum
equipped
cultural/gallery/museum
space,
space, when
when the
the current
current building
building was
was
ĞƌĞĐƚĞĚ͘
erected.

ůŽŶŐ
Along ƚŚĞ
the ǁĂǇ͕
way, <ĂƚĞ
Kate ƚŽŽŬ
took ƚŚĞ
the
ƟŵĞ
time ƚŽ
to ĂƩĞŶĚ
attend ƚŚĞ
the ůĂŶŐƵĂŐĞ
language ƉƌŽŐƌĂŵ
program
Ăƚ
at >ĂŬĞŚĞĂĚ
Lakehead hŶŝǀĞƌƐŝƚǇ
University ŽǀĞƌ
over ƚŚƌĞĞ
three
ƐƵŵŵĞƌƐ͘

KƵƌ
ůĂŶŐƵĂŐĞ
ŚĂƐ
ĂůǁĂǇƐ
summers. Our language has always
ďĞĞŶ
been Ăa ůŽǀĞ
love ĂŶĚ
andĂaĨŽĐƵƐ
focusŽĨ
ofŚĞƌƐ͘
hers. ^ŚĞ
She
ŚĞůƉƐ
helps ƌƵŶ
run <ĞŶũŐĞǁŝŶ
Kenjgewin dĞŐ͛Ɛ
Teg’s ůĂŶŐƵĂŐĞ
language

ĐĂŵƉ
camp ĞǀĞƌǇ
every ǇĞĂƌ͕
year, ĂŶĚ
and ƐŚĞ
she ŝƐ
is ŽƵƌ
our ŵĂŝŶ
main
ůĂŶŐƵĂŐĞ
ƌĞƐŽƵƌĐĞ
ĚĞǀĞůŽƉĞƌ
Ăƚ
language resource developer at ƚŚĞ
the
K&͘
OCF.


A ŵĂũŽƌ
major ĂĐĐŽŵƉůŝƐŚŵĞŶƚ
accomplishment ĨŽƌ
for
ŚĞƌƚŚŝƐǇĞĂƌŚĂƐďĞĞŶƚŚĞĐŽŵƉůĞƟŽŶ
her this year has been the completion
of
of the
the Gechi-Piitzijig:
Gechi-Piitzijig: The
The Stories
Stories
of
Our
Elders
Ojibwe/English
of Our Elders Ojibwe/English story
story
ĐŽŵƉŝůĂƟŽŶ͘^ŚĞĂŶĚǀĞůǇŶZŽǇƐƉĞŶƚ
compilation. She and Evelyn Roy spent
ǇĞĂƌƐ
years ƚƌĂŶƐůĂƟŶŐ
translating KũŝďǁĞ
Ojibwe ƐƚŽƌŝĞƐ
stories ĨƌŽŵ
from
ƚŚĞK&͛ƐĂƌĐŚŝǀĞƐŽĨĞůĚĞƌŝŶƚĞƌǀŝĞǁƐ͕
the OCF’s archives of elder interviews,
ĂŶĚ
and Ăƚ
at ůĂƐƚ͕
last, ƚŚŝƐ
this ǀĂůƵĂďůĞ
valuable ƌĞƐŽƵƌĐĞ
resource ŝƐ
is
ĂǀĂŝůĂďůĞĨŽƌƚŚĞĐŽŵŵƵŶŝƚǇ͘
available for the community.
She
She also
also organizes
organizes the
the OCF’s
OCF’s
ƐƵŵŵĞƌ
ĐƌĂŌ
ǁŽƌŬƐŚŽƉƐ͕
ĂŶĚ
summer craft workshops, and ůŝĂŝƐĞƐ
liaises
ǁŝƚŚĐŽŵŵƵŶŝƚǇĐƌĂŌƐƉĞŽƉůĞ͘KǀĞƌƚŚĞ
with community craftspeople. Over the
ǇĞĂƌƐ͕ƐŚĞ͛ƐĚĞǀĞůŽƉĞĚĂǁŝĚĞŶĞƚǁŽƌŬ
years, she’s developed a wide network
ŽĨ
of ĂƌƟƐƚƐ͕
artists, ĐƌĂŌǁŽƌŬĞƌƐ
craftworkers ĂŶĚ
and ĐƵůƚƵƌĂů
cultural
ǁŽƌŬĞƌƐ͕ǁŚŽĂůůŬŶŽǁĂŶĚƌĞƐƉĞĐƚŚĞƌ͘
workers, who all know and respect her.
^ŚĞŚĂƐďĞĐŽŵĞĂŶĂŵĞƚŚĂƚĞǀĞƌǇŽŶĞ
She has become a name that everyone
knows
knows to
to ask
ask for
for when
when they
they call
call the
the
K&͘
OCF.

tĞ͛ƌĞƐŽĨŽƌƚƵŶĂƚĞƚŽŚĂǀĞŚĂĚ
We’re so fortunate to have had
<ĂƚĞ͛Ɛ
ƐƚƌĞŶŐƚŚ
Kate’s strength ĂŶĚ
and ĚĞĚŝĐĂƟŽŶ
dedication ƚŽ
to ƚŚĞ
the
ĐŽŵŵƵŶŝƚǇŐƵŝĚŝŶŐƵƐŚĞƌĞ͘DŝŝŐǁĞĐŚ
community guiding us here. Miigwech
ĂŶĚŐŽŽĚůƵĐŬ͕<ĂƚĞ͊ͻ
and good luck, Kate! •
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Miigwech Alan!

Our Executive Director, Alan
Corbiere, is also moving on this fall,
to pursue a path in Ojibwe language
curriculum development at Lakehead
School in M’Chigeeng.
Alan has served as ED at the
OCF for four years. In that time he has
honoured the vision of the founders,
and worked to make the OCF a center of
Anishinaabe knowledge and culture.
Under his leadership, the OCF
has gained credibility as a community
museum and grassroots research
center, and strongly contributed
to cultural revitalization.
He has
always emphasized the importance
of educating our people about their
history, and found new ways to bridge
the gap between academic and
traditional knowledge: establishing the
Anishinaabewin culture conference,
collaborating with other Anishinaabe
scholars and research collectives,
producing bite-size historical/cultural
writings for the monthly newsletter,

Reciting the “24 Nations” wampum belt at the 1836 Treaty event, Aug 9, 2011.

and curating historical exhibits which
bring important pieces of our past
from hidden-away museum collections
home for a visit.
He has also established the
OCF as a ‘bridging institution,’ where
the community meets the academic/
museum world: people can gain
museum work experience, or get a
formal gallery show under their belt,
to help them break into the tough Fine
Art world and get their own funding.

And me!

Alan, wearing a headdress by Jake Sarazin

Under his leadership, elders, artists,
youth, scholars...have all come together
in their love of the culture.
His departure creates a void
at the OCF that will be hard to fill. We
are at a critical moment for cultural
revitalization, in which we will find that
our community -based researchers and
educators are an indispensable asset.
We look forward to seeing what
he will accomplish in his new position!
Miigwech for everything, Alan! •
That summer job that I began
at the OCF in 2009 has now
become two very full years.
I’m moving on to pursue my
Master’s in Art History at
Carleton, to learn more about
the stuff I’ve come to love at
the OCF. Miigwech!
- Crystal Migwans,
Curatorial Assistant,
newsletter-maker

At the OCF...

4

Making Wampum Belts with

Ken Maracle

Alan Corbiere (left) and Ken Maracle (right), show off the wampum belts which Ken made for the OCF.

This past August we honoured
the signatories of the 1836 Treaty, on
the 175th anniversary of its signing,
in a series of events at the OCF and in
Manitowaning. The key piece was the
original 1836 Treaty itself, as part of
an exhibit at the OCF. But the treaty
does not stand alone in defining that
moment in our history; alongside
that paper treaty with its words and
signatures were two (replica) wampum
belts bearing beads and symbols.
Once, the Anishinaabeg and
neighboring Nations used wampum
belts to make treaties with each other.
Then in 1764, the Anishinaabeg made
their first treaty with the British, and

sealed it with two wampum belts: the
Covenant Chain Wampum Belt and the
24 Nations Wampum Belt. These belts
were the basis of the AnishinaabeBritish alliance, and set the stage for
both the 1836 Treaty and relations
with our government today.
To help understand that
history, we brought in an expert to
host a workshop on the creation
of wampum belts. Ken Maracle is a
member of the Cayuga, part of the
Six Nations Confederacy (with whom
the Anishinaabeg share the wampum
belt tradition). He is an expert maker
of traditional Haudenosaunee items.
He brought examples of his work

with him, including beautiful horn
shakers with woodburning details.
And he shared with us his knowledge
of wampum belts, their history and
creation.
As we sat together working
away at our own belts, he told us
how these items were used widely in
the Great Lakes nations, originating
among the Haudenosaunee and
being adopted by the Anishinaabe
and others. The wide dispersal of the
wampum belt tradition showed the
degree of cultural exchange between
First Nations groups. Ken showed us
images of belts which signified early
treaties between Nations, including

At the OCF...
between the Ojibwe and Mohawk (these treaties could later be
broken and war declared, by painting the wampum belt red with
ochre, and flinging it at the former ally’s feet.) He also talked about
how the wampum belts’ beads indicate how vast the Aboriginal
trading networks were – in order for quahog (a salt-water seashell)
to be brought from the Atlantic and traded halfway around a
continent.
As each new person arrived throughout the day, Ken got
them looking through images of historical belts, for ideas, while he
put together a loom for them. The loom is along the same lines as
any beadwork loom, but larger, and with thick, braided sinew forming
the weft strands. Many historical belts had thin-cut hide for the weft
instead. The beads were woven on with sinew, the same way you’d
loom beadwork (one row of beads at a time, strung up underneath
and then stitched over the weft). The beads we used were acrylic
replica beads in purple and white, though the original beads were
made of the all-important quahog shell. Each quahog bead would
have been carved individually out of the purple or white inner part
of the shell. It was meticulous work, and each belt (with thousands
of beads) was highly valued.
Each workshop participant made a small version of an
existing belt, or else a personal design. Ken made a much larger one,
based on a design suggested by Alan, a replica of an Ojibwe-Mohawk
friendship belt. Watching Ken expertly weave the belt, we could all
appreciate the intricacy and skill involved.
Wampum belts are one example of the way that Anishinaabe (and
other Woodlands Nations) craft is tied to oral tradition. For each
wampum belt, there’s a certain set of promises that an assigned
Carrier memorizes, and recites at the appropriate times. The design,
and even the number of beads, acts as a mnemonic device, much
like the picture-writing on the birch bark scrolls. The wampum
keeper would hold the belt and read it by sight and touch and
memory. The oral tradition of the wampum belts is a formal, highly
allegorical diplomatic language. We have written records of some of
the speeches given by the wampum keepers, including Jean-Baptiste
Assiginack, who was the Carrier (on behalf of the whole Anishinaabe
Nation), of the Covenant Chain Wampum Belt and 24 Nations
Wampum Belt, at the time when the 1836 Treaty was signed. It was
his skilled recitation of those wampum belts which initiated the
signing of that Treaty, in which the Anishinaabeg asserted their claim
to Manitoulin.
In the workshop with Ken, we made little belts with personal
stories instead of grand diplomatic narratives. But this physical
process of putting together the belt is a necessary first step in fully
understanding that tradition. When making the belt, you are forced
to concentrate on small things such as the details of the design, the
number of beads, and the relationship of all the parts, and so you
experience the object in a more complete way.
We were also priveliged to have instruction from an expert like Ken, to
learn the subtleties of the craft, and hear his stories and explanations
while our fingers worked. We are lucky to have had a teacher with
such knowledge and patience! Miigwech, Ken! •

5

The Wampum Shop - Ken Maracle
3080 4th Line, RR#1
Ohsweken, ON
N0A 1M0
519-445-2100
website: www.wampumshop.com
email: rhonken@xplornet.com

6

Anishinaabe History

International Treaties:

Anishinaabeg
and

Haudenosaunee
Image 1 - The Dish With One Spoon (Royal Ontario Museum)

By Alan Corbiere
The Anishinaabeg believe the
Creator placed us on this earth, placed
animals and plants for our sustenance
and guidance, gave us lands to roam,
and rivers to traverse. And traverse
them we did. According to Anishinaabe
oral tradition, we migrated to our
current Great Lakes home from the
eastern seaboard, long ago. The Great
Lakes have been our home for all the
millennia since...which is not to say that
it was an existence of uninterrupted
peace, or that we never entered into
conflicts with other nations.
In the west, our historic
enemies are the Sioux, who the
Anishinaabeg pushed into the praries
as we advanced into the Great Lakes. In
the southeast, the Haudenosaunee (Six
Nations) — who we call the Naadwe
— are also the Anishinaabeg’s historic
enemy. On occasion, the Anishinaabe
made peace with both the Sioux and
the Haudenosaunee nations. These
agreements of peace between the
Anishinaabe and Haudenosaunee were
encoded on wampum belts. There

are, in fact, many different wampum
belts and many different agreements
between the Anishinaabe and the
Haudenosaunee.
The Reverend Peter Jones,
who was a Mississauga Anishinaabe
from the Credit River (now Toronto),
recorded the following proceedings
of a council between the Anishinaabe
and the Haudenosaunee, held Tuesday,
21st January, 1840, in order to renew
“the treaty of friendship with the
Six Nations of Indians on the Grand
River.” The conference was held at the
Credit Mission. Jones, who was also a
Methodist missionary, wrote:
I shall now give an account of one
of the general Councils convened for the
purpose of renewing this ancient treaty,
which was held at the Credit Mission,
U.C., January, 1840[...] The chiefs of the
Six Nations of Indians, numbering fifteen,
residing on the Grand River, having arrived
in the village, were invited to meet their
Ojebway brethren in council. Having
come, and being seated by themselves,
the chairman, Joseph Sawyer [The host
Mississauga Chief], addressed them in

behalf of the council to this effect:—That
the Great Spirit has brought us together
in health and peace. That as they, the
Mohawk chiefs, had expressed a wish to
meet their Chippeway brethren, he had
sent for them in order to smoke the pipe of
peace together, and thus renew the treaty
of friendship which had been made by
our forefathers. That the time was when
the hearts of our forefathers were black
towards each other, and much blood was
shed. The Good Spirit inclined the hearts of
our forefathers to kindle the great council
fires, when the pipe of peace was smoked,
the tomahawk buried, and they took each
other by the arms, and called each other
BROTHERS. Thus their hearts, formerly black,
became white towards each other. He had
sent for them that the council fire, kindled
by our forefathers, might be rekindled by
gathering the brand together, as the fire
was almost extinguished. He hoped, when
it was lighted, the smoke would ever ascend
in a straight line to the Great Spirit, so that
when the eyes of all our people looked upon
it they might remember the treaty of our
forefathers. The council fire was then struck
with flint and steel, and the pipe of peace
having been filled, it was lighted with the
new fire, and the Mezhinuway (Aide-de-
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camp) presented it to each of the chiefs of
the Six Nations, then to the Ojebway chiefs,
and afterwards to the warriors present.
John S. Johnson, one of the Mohawk chiefs,
informed the council that the Onondaga
chief, who kept the council fire or “ talk “ of
the Six Nations, would then speak in their
behalf [...] The Onondaga chief, John Buck,
made a speech and exhibited the wampum
belts, the memorials of the old treaties, and
explained the talks contained in them. There
were four belts or strings of wampum.
The first contained the first treaty
made between the Six Nations and the
Ojebways. This treaty was made many
years ago, when the great council was held
at the east end of Lake Ontario. The belt was
in the form of a dish or bowl in the centre,
which the chief said represented that the
Ojebways and the Six Nations were all to
eat out of the same dish; that is, to have
all their game in common. In the centre
of the bowl were a few white wampums,
which represented a beaver’s tail, the
favourite dish of the Ojebways. At this
council the treaty of friendship was formed,
and agreement was made for ever after to
call each other BROTHERS. This treaty of
friendship was made so strong that if a tree
fell across their arms it could not separate
them or cause them to unloose their hold.
The second wampum was given,
as the chief stated, where Buffalo is now
situated, at which place the original treaty
was renewed.
The third wampum was given at
a great council held at the Maumee River,
at which the late Captain Joseph Brant was
present. There were a great number of
different tribes present, who met the chiefs
of the Six Nations for the purpose of forming
alliances with each other; but the strangers
acted very treacherously, and would have
murdered the ambassadors of the Six
Nations, had not a noted Ottawa chief,
by the name of Agwezheway, honourably
protected them, so that they were enabled
to effect a treaty of friendship with the
Shawneys and other tribes. Agwezheway
had formed a confederacy with twenty-one
different tribes, whom he could at any time
call to his assistance.
The fourth and last wampum was
given by the Ojebways and Ottawas in
confirmation of the treaties of our fathers.
This council took place at Wellington Square
about twenty-five years ago. After this
chief had rehearsed the talks contained in
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Image 2 - The Dish With One Spoon (Pitt Rivers Museum, England)

the wampums in his possession, one of the
Mohawk chiefs, John Johnson, addressed
the council to this effect:—That it was their
intention to renew treaties of peace and
friendship with all the Indian tribes in the
dominions of Her Majesty the Queen: that
the interests of all the Indians were one
(Peter Jones, 1861. History of the Ojebway
Indians: with especial reference to their
conversion to Christianity, p. 114 - 120).

The above speech reveals a
number of interesting points. The first
is that as late as 1840, the Mississauga
Anishinaabeg and the Six Nations were
still renewing the treaties between
themselves. Secondly, that even though
some of the chiefs of the Mississaugas
had converted to Methodism, they
still retained their traditional modes
of international diplomacy by smoking
pipes and using wampum. Thirdly, that
the Anishinaabe and Haudenosaunee
had at least four treaties, or treaty
renewals, amongst themselves. Jones
goes into some detail about these
four treaties, and the wampum belts
that went with them, and further
information can be inferred from other
sources.
The first treaty was the dish with
one spoon wampum belt, negotiated at
the “east end of Lake Ontario.” In 1701,
the French invited all the nations in the
area to Montreal for a grand council,

to try to achieve peace throughout the
Great Lakes. Documentation of this
grand council (which produced the Great
Peace of Montreal) contains one of the
first written references to the dish with
one spoon. But that doesn’t preclude
the possibility that the Anishinaabe and
Haudenosaunee already had this treaty
between themselves — they may well
have, in which case it was a renewal
which occured in Montreal in 1701.
This particular treaty meant that the
nations should view all of the land as a
dish (or bowl) from which all could eat
together (that is, they could hunt for
sustenance on shared land). We know
through various examples what this belt
looks like (see images 1 and 2). Prior
to the arrival of Europeans, the belts
seemed to utilize geometric patterns
instead of numerals, alphabetic,
or even zoomorphic (animal) and
anthropomorphic (human) images.
The second belt was given
“where Buffalo is now situated.” The
Reverend Peter Jones had recorded
that previously, the “Ojebway country
extended eastward only to the
northern shores of Lake Huron, and the
Nahdoways owned all the region east
and south of it” (Jones p. 112). Jones
also wrote that “the last battle that was
fought was at the outlet of Burlington
Bay, which was at the south end of the

8
beach, where the Government House
formerly stood. Near to this place a
mound of human bones is to be seen to
this day” (Jones p. 113). At the battle
at Burlington Bay, the Anishinaabeg
pushed the Haudenosaunee south
of the Great Lakes and claimed the
territory north of the lakes. The fact
that this treaty (wampum) was given
at Buffalo, along the Niagara River (a
natural boundary between the postwar Haudenosaunee and Anishinaabe
territories), is significant. According to
the Haudenosaunee Chief, the dish belt
(mentioned above) was originally given
at the east end of Lake Ontario, and
then renewed at the west end of the
same lake — where Buffalo is situated.
This act of renewing the treaty at both
ends of Lake Ontario indicated that the
treaty, or the ‛dish,’ spanned that whole
territory.
The third belt has no
accompanying description nor any hints
to the images on it. Despite this lack of
information in Jones text, there is a book
called Wampum Belts of the [Iroquois]
which depicts a wampum belt with a
white square at either end, and a thick
line of white wampum connecting them.
This belt is called the Ojibwe Friendship
Belt. Perhaps this was the belt delivered
at the Maumee meeting (see image 3).
The two squares perhaps represent two
nations...or, more likely, two ‘countries’
or geographical territories. Many times
in political discourse chiefs have referred
to their country as a ‘mat,’ a description
which would match the imagery on the
belt. But this is conjecture.
The fourth belt was given to
the Haudenosaunee by the Ojibwe/
Odaawaa, and again, no description of
the imagery is provided.
These four belts were not the
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only treaties concluded between the
Anishinaabeg and the Haudenosaunee.
The day following the above noted
council, Peter Jones recorded another
treaty renewal between the Six Nations
and the Anishinaabeg:
Wednesday, 22nd January.—The
council being constituted, proceeded to
business. Chief Yellowhead made a speech,
exhibiting the great wampum belt of the Six
Nations, and explaining the talk contained
in it. John Sunday next addressed the
chiefs of the Six Nations, and replied to the
several particulars related yesterday by the
Onondaga chief, and concluded by stating
that they (the Ojebways) a few years ago
were very poor and miserable, but the Great
Spirit had been pleased to smile upon them,
and now they had begun to have their eyes
opened to see what was for their good, and
hoped that their brothers, the Six Nations,
would now look upon them as having
risen from their former wretchedness and
degradation. The Ojebway chiefs having
closed their talk concerning the renewal
of the treaties, the wampum belts were
returned to the Onondaga chief, with the
salutations of all the Ojebway chiefs, their
warriors, women, and children (Jones p.
120 - 121).

The Reverend Peter Jones recorded this
interesting bit. It would seem that not
much was said, or rather Jones did not
record what was said in reply. However,
the interchange shows the manner
in which the two nations conducted
business. The Haudenosaunee brought
wampum belts and read them, then the
next day, the Ojibwe took up the belts
and also “explained the talk contained
in it.” This shows how business was
conducted in an oral tradition that
utilized mnemonic devices (wampum
belts). The first group “read” or
“recited” or “explained” the talk on the
belt, and then the second group had a
chance to “read” or “explain” the talk

contained thereon. These days we say,
“Now, everyone is on the same page” or
perhaps they would say, “We are on the
same belt.” Another analogy would be
that the committee reads the minutes
from the last meeting. After the Ojibwe
chiefs John Sunday - Shawundais, and
Yellowhead - Muskwakie, read the
belts a mutual understanding was
established and they could proceed.
The Haudenosaunee then took the
opportunity to explain the belt that
Yellowhead had brought.
John S. Johnson then explained
the emblems contained in the wampum
belt brought by Yellowhead, which, he said,
they acknowledged to be the acts of their
fathers. Firstly, the council fire at the Sault
St. Marie has no emblem, because there
the council was held. Secondly, the council
fire as Manitoulin has the emblem of a
beautiful white fish; this signifies purity,
or a clean white heart—that all our hearts
ought to be white towards each other.
Thirdly, the emblem of a beaver, placed
at an island on Penetanguishew [sic] Bay,
denotes wisdom—that all the acts of our
fathers were done in wisdom. Fourthly,
the emblem of a white deer placed at
Lake Simcoe, signified superiority; the dish
and ladles at the same place indicated
abundance of game and food. Fifthly, the
eagle perched on a tall pine tree at the
Credit denotes watching, and swiftness
in conveying messages. The eagle was to
watch all the council fires between the Six
Nations and the Ojebways; and being farsighted, he might, in the event of anything
happening, communicate the tidings to the
distant tribes. Sixthly, the sun was hung up
in the centre of the belt, to show that their
acts were done in the face of the sun, by
whom they swore that they would forever
after observe the treaties made between
the two parties.
Mr. Johnson also informed the
Ojebways that they would, at some future
day, desire to hold another council with
all the Ojebways and Ottawas, and that

Image 3 - The Ojibwe Friendship Belt (contemporary reconstruction, based on historical documentation), made by Ken Maracle.
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they would let the eagle know that he may
take the message to the white deer, who
would decide when the council should be
held. Yellowhead presented the Six Nations
with two strings of white wampum, as a
memorial or pledge of this council, and of
what had been transacted between the two
parties. The chiefs of the Six Nations then
returned the wampum belt to Yellowhead,
and so parted, shaking each other by the
arm; which method was adopted by our
forefathers when the treaty of friendship
was first formed. Thus ended the renewal of
the treaty, with which all present were much
pleased. (Peter Jones, 1861. History of the
Ojebway Indians: with especial reference
to their conversion to Christianity, p:121 122).

The Six Nations had given these
belts to the Anishinaabeg and they are
the first to recite the meaning of the belt
in order to demonstrate that they still
abide by the treaty. This belt was given
at the conclusion of the war between the
Anishinaabe and the Haudenosaunee
and each emblem on the belt refers
to specific place: Sault Ste Marie,
Manitoulin, Penetanguishene, Lake
Simcoe and lastly the Credit River. Also
mentioned are specific animals, fish or
birds, namely the “white fish,” “beaver,”
“white deer” and the “eagle”. Associated
with each of these are virtues: purity,
clean heartedness, wisdom, superiority,
watching, and swiftness. Lastly, the
sun was mentioned and serves as the
reminder that the Great Spirit had
witnessed the deeds and agreements of
their grandfathers.
So ended Peter Jones’ account
of that treaty in his book. Fortunately
he recorded a version of the treaty as
recited by Ojibwe Chief Yellowhead of
the Narrows.
Chief Yellowhead rose up and made
a speech and exhibited the great Wampum
belt of the Six Nations, and explained the
talk contained in it. This Wampum was
about 3 feet long and 4 inches wide. It had
a row of White Wampum in the centre,
running from one end to the other, and the
representations of wigwams every now and
then, and a large round wampum tied nearly
the middle of the belt, with a representation
of the sun in the centre. Yellowhead stated

Image 4 - A reindeer, the clan signature of Chief
Yellowhead (aka Mesquakey).

that this Belt was given by the Nahdooways
to the Ojebways many years ago - about
the time the French first came to this
country. That the great Council took place
at Lake Superior - That the Nahdooways
made the road or path and pointed out the
different council fires which were to be kept
lighted. The first marks on the Wampum
represented that a council fire should be
kept burning at the Sault Ste Marie. The
2nd mark represented the Council fire at
Manitoulin Island, where a beautiful White
Fish was placed, who should watch the fire
as long as the world stood. The 3rd Mark
represents the Council fire placed on an
island opposite Penetanguishene Bay, on
which was placed a Beaver to watch the
fire. The 4th Mark represents the Council
fire lighted up at the Narrows of Lake
Simcoe at which place was put a White Rein
Deer. To him the Rein Deer was committed
the keeping of this Wampum talk. At this
place our fathers hung up the Sun, and
said that the Sun should be a witness to all
what had been done and that when any of
their descendants saw the Sun they might
remember the acts of their forefathers.

Image 5 - Credit River totems
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At the Narrows our fathers placed a dish
with ladles around it, and a ladle for the
Six Nations, who said to the Ojebways that
the dish or bowl should never be emptied,
but he (Yellowhead) was sorry to say that
it had already been emptied, not by the
Six Nations on the Grand River, but by the
Caucanawaugas residing near Montreal.
The 5th Mark represents the Council fire
which was placed at this River Credit
where a beautiful White headed Eagle was
placed upon a very tall pine tree, in order
to watch the Council fires and see if any ill
winds blew upon the smoke of the Council
fires. A dish was also placed at the Credit.
That the right of hunting on the north side
of the Lake was secured to the Ojebways,
and the Six Nations were not to hunt here
only when they come to smoke the pipe
of peace with their Ojebway brethren.
The path on the Wampum went from the
Credit over to the other side of the Lake the
country of the Six Nations. Thus ended the
talk of Yellowhead and his Wampum (LAC
RG 10, Vol. 1011, Quoted from Darlene
Johnston, “Connecting people to place:
Great Lakes Aboriginal History in Cultural
Context, paper prepared for the Ipperwash
Inquiry, July 2004).

The two versions are largely
the same regarding the meaning of
each of the marks on the belt and the
locations. Chief Yellowhead does not
note any virtues but does mention the
dish and ladle. It is significant that Chief
Yellowhead is the keeper of this belt
because it was entrusted to the “Rein
Deer” Tribe or the Caribou clan, Adik
odoodemiwaan. This was Yellowhead’s
clan (see figure 4). The main difference
is an added detail, this version has that
the “white rein deer” was placed at the
Narrows instead of just a white deer.
According to Professor of Law, Darlene
Johnston (Anishinaabe-kwe from
Neyaashiingamiing Cape Croker), this
belt is a representation of Anishinaabe
land title and ownership tied explicitly
to clans. Professor Johnston used
documentary evidence such as treaties
and petitions to trace the line of
chieftainship and noted that in most
instances the clan of the chief for each
locality mentioned was the same as
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animal mentioned in the reading of the
belt (for more info refer to Professor
Johnston’s presentation located on the
Ipperwash Inquiry website). So the
chiefs of the Credit River have been
eagle clan for many years (see image
5), the chief for the Narrows area have
been caribou for many years, and the
chiefs of the Georgian Bay area have
been beaver for many years (see image
6). The “white fish” of Manitoulin
however, requires more explanation.
There is a whitefish (Adikmeg) clan but
the fish clan of Manitoulin may in fact
be a pike, sturgeon or bullhead. The
Mohawk Chief Johnson said that the
beautiful white fish “signifies purity, or
a clean white heart” so the adjective
white is used to convey purity rather
than fish species. This was also the
case when Chief Johnson mentioned
the “White Deer” at the Narrows
which Yellowhead called “White Rein
Deer”. So the “white fish” could be a
“white pike,” a “white sturgeon,” or
a “white bullhead (a type of catfish)”.
The Ojibwe Chief Shauwanausoway
signed the 1836 Manitowaning treaty
with a fish (see image 7) and beside
his signature is written “Pike.” This
information is contested by Chief
Franklin Paibomsai, who asserts that
the clan is sturgeon. Looking at the
marks made by Shauwanausoway’s
sons Paibomsai and Nowagahbow (see
images 8, 9) we see a fish with one
dorsal fin near the tail. Checking the fin
pattern with sturgeon, pike and muskie,
we see the same pattern. So this could

Image 6 - Georgian Bay chief’s totem,
from the 1701 Great Peace treaty

be the main clan that was represented
on the wampum belt. We also see that
chief Mookomaanish who moved back
to Manitoulin in the 1840’s has the
Awaasizii doodem “Brown Bullhead”
(see image 10).

the Haudenosaunee were at war and
the following dates list some significant
battles and where they occurred.
•
•
•
•
•

Image 10 - Chief Mookomaanish’s totem

Mookomaanish, his son, and his
grandsons all served as head chief
of the Wikwemikong band for many
years, and they were all of the Awaasizii
doodem. Looking at the 1701 Great
Peace of Montreal, which is the earliest
known treaty that has totem marks
of assent, has the clan mark of the
Kiskakon Odawa Chief Kileouiskingié,
which appears to be some kind of
fish (see image 11). This could be the
brown bullhead or a sucker Namebin.
The other Odawa who signed this 1701
treaty signed with a bear or a forked
stick. Some of the Odaawaa nation
were reported to be living at Manitoulin
in the 17th century.
This belt also represents
the Haudenosaunee`s defeat and
represents their acknowledgement
of Anishinaabe ownership, based on
clan, of those specific areas. The belt
can also be tied to the places where
the Haudenosaunee met defeat at the
hands of the Anishinaabe. Between
1644 and 1696, the Anishinaabeg and

•

1644 Near mouth of Richilieu River
QC Huron & Algk attack Iroquois
1649 near Lake Simcoe – Iroquois
disperse Huron
1655 Sault Ste Marie Ojibwa attack
Iroquois
1662 Point Iroquois - Ojibwa, Ottawa,
Nipissing defeat Iroquois
1687 between Seneca Lake &
Genessee R., Western Indians &
French destroy four Seneca villages
1696 Mouth of Saugeen, Blue
mountains, and Rice Lake;
Mississauga, Ottawa, Ojibwa defeat
Iroquois

Add to this chronology, the
report of Peter Jones, who recorded
that his elders told him that the last
battle was at the “outlet of Burlington
Bay.” One can then see that the belt
is also a representation of the places
where the Anishinaabe had defeated
the Haudenosaunee as well as an
acknowledgement of which clans had
been the principals to those victories.
It is significant that both Johnson and
Yellowhead stated that this treaty was
negotiated at Sault Ste Marie, but
Yellowhead added that the council
took place at “Lake Superior” which is
the farthest the Naadoweg ventured
into Anishinaabe-akiing (Anishinaabe
land/ territory). According to various
chiefs around Baawiting (Sault
Ste Marie), after the defeat of the
Haudenosaune
at Point Iroqouis
(which is on the south shore of Lake

Images 7, 8, 9 - Totem signatures of Shauwanausoway (top), and his sons
Nowagahbow and Paibomesai (middle and bottom).

Image 11 - Chief
Kileouiskingié’s totem, from
the 1701 Great Peace treaty
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Image 12- Wampum belt (Pitt Rivers Museum, England)
Image 13 - Wampum belt (Canadian Museum of Civilization)

Superior, opposite and west of Sault Ste
Marie) the Naadowe never came back
up that far into Anishinaabe-akiing.
Yellowhead stated that the wampum
belt started at Baawiting and “the path
on the Wampum went from the Credit
over to the other side of the Lake the
country of the Six Nations.”
The path or road, depicted
by “a row of White Wampum in the
centre,” is a motif that is used on many
wampum belts. It is usually a straight
white line. The thickness of the white
line is indicative of the ease of walking
that path, so a wider path, the easier
to walk, and therefore the greater the
establishment of peace. So one line of
wampum may indicate a tenuous peace
or that one can easily stray off the
path. A wider path or road, one is less
likely to lose the trail or get lost. The
Haudenosaunee elders I have had the
privilege of listening to, including the late
Jake Thomas and Ernie Benedict, talked
about the Haudenosaunee guiding
principles of “peace, righteousness, and
the good mind”. Abiding by these three
principles while walking the path makes
it easier to follow. So, many times the
‘road’ on a belt will be made of three
white lines, to remind the reader of
the belt and the listener of these three
principles.
Yellowhead and Johnson both
mention symbols or emblems associated
with place. Since there is no sketch to
accompany the belt, we have to guess

what these “emblems” would look
like. The Yellowhead speech refers to
“representations of wigwams every now
and then” whereas Johnson stated that
“the council fire as [sic] Manitoulin has
the emblem of a beautiful white fish,”
compared to Yellowhead’s version,
that “the 2nd mark represented the
Council fire at Manitoulin Island, where

Image 14 - Detail of image 13, showing traces
of red ochre

a beautiful White Fish was placed.” So
we could take the speech literally that
the belt had a fish woven into the belt
at the second place on the “path” and
that a beaver was at the third and a rein
deer at the fourth and an eagle at the
fifth. However, the earlier belts rarely if
ever use zoomorphic images, so I think
the “emblems” and “marks” are not
actual realistic representations of a fish,
beaver, and the others. Nor do I think
that the “representations of wigwams”
are realistic domed shapes woven into

Image 15 - Wampum belt (Pitt Rivers Museum, England)
Image 16 - Covenant Chain Wampum Belt (Ojibwe Cultural
Foundation)

the belt. This belt was given, according
to Yellowhead, “in the time of the
French” and the battles referred to
occurred in the 17th century. The early
time attributed to this belt suggests
that the “emblems” on the belt were
geometric representations instead of
animals or wigwams. Other early belts
have squares (see image 12), some
use triangles, some use diamonds, and
some use hexagons to indicate council
fires, territories and nations.
I have been to many museums
but have never found this belt so I had
to imagine how it looked. The path or
straight line was simple enough but I
was undecided on how to represent
the “emblems” of each of the places
mentioned. I was tending towards the
hexagon, similar to the belt housed at
the Canadian Museum of Civilization
(see image 13, 14). This belt has no
road through it but to re-imagine
one, we could just put the straight
line through it. The next model was
the belt at the Pitt Rivers Museum in
Oxford England with three triangles
and a straight line through it (see
image 15). I still favoured hexagons
linked with a straight line, much like
the image on the 1764 covenant chain
wampum belt (see image 16).
So I was undecided on how
to re-create this belt and needed
some help. I saw an advertisement
for “Wampum bead making workshop
with Ken Maracle.” So I got in touch
with Ken and asked him to come up
to Manitoulin Island to conduct a
wampum belt making workshop. I told
him that I wanted him to teach people
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